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The individual problem is the world problem. All enquiries
into reality revolve round the status of the individual, the
enquirer into the nature of reality who is a part and parcel of
it. It is he who feels his bondage, and it is indeed he who seeks
to surmount it and all that it connotes or signifies. The nature
of the individual has itself been a real problem, for we find
various explanations for his existence are given. The individual
soul is said to be a part of the material nature or a simulacrum
of spiritual ego or reality ; its cognitive nature has been stated
to be due to an accident of connexion with outer objects and not
belonging to it as a sentience-point. Its substantiality has been
questioned by some who called it but a congeries or Constellation
of cognitions, feelings and desireful volitions rather than a
cognizer ; its immortality has been seriously assailed ; some have
called it limited in duration to the period of segmentation of
reality by some indescribable but real adjuncts ; or to the period
ot veiling by Maya. Thus the Mayavada and Bhaskara monists
have throughout denied eternity to the individual soul; whilst
the one granted reality to it during the period of its existence
also, the other denied that too to it. Nyaya Philosophy affirmed
its atomicity, a bare abstract spirituality bereft of consciousness
when no objects are perceived or contacted ; Buddhism denied
its substantiality though it affirmed its real momentariness as a
constellation, and pleaded for the acceptance of an ever-recurring
continuity of the originations of this constellation as a series.
In all the above systems th^re is no clear-cut need for postulating
the existence of the soul or individual self at all nor its efforts
to arrive at salvation.1

The individual soul is a psychic fact. We cannot however
find any reasons whatever for postulating its immortality as an

1 Vedanta SuLra I. i. 4 {Sn Bhasya}
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